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present form about 140, while Mr. Bartlet's dating of both "Visio 
Isaiae" and Barnabas rests on grounds which are far from convincing. 

The effort to identify the visit of Paul to Jerusalem of Gal., chap. 2, 
with some visit unknown to Acts, and to place it before Acts, chap. 15, 
may be tempting to those who hold a retainer for the infallibility of 
Luke, but will scarcely appeal to many besides Professor Weber, of 
Wurzburg, and Professor Ramsay. Acts 15:1-19 is impossible after 
Gal. 2 : 1-10. Gal. 2 : 11-21 is impossible if the question of "the pol- 
lutions of idols" had previously been settled by common consent, as 
represented in Acts 15 : 20-35. Equally impossible is Acts 16 : 3 after 
the writing of Gal. 5 : 2, all the more if Derbe, Lystra, and Iconium 
were among the churches principally addressed. 

This and the statement that Matthew " betrays no consciousness of 
the actual issues of 70 A. D." — but see s. v. "Matthew, Gospel of "in 
Hastings' Bible Dictionary, for Mr. Bartlet's fuller statement, and cf. 
Matt. 22 : 7 — seem to show an occasional lack of critical judgment. But 
the contrast of English conservatism with American, as shown in the vol- 
umes before us, is such as can hardly be viewed with complacency by 
American scholars. Many scholars will find Mr. Bartlet's conclusions 
too conservative for the facts ; few, even of the best, and of those rep- 
resenting much more radical schools of opinion, will lay down his 
interesting, well-written volume without acknowledging that they have 

learned from it and been stimulated by it. 

Benj. W. Bacon. 
Yale Divinity School. 

Das gesetzesfreie Evangelium des Paulus nach seinem 
Werdegang dargestellt. Von Paul Feine. Leipzig: 
Hinrichs, 1899. Pp. 232. M. 5. 
This book belongs to that class, of which happily there have been 
not a few in recent years, which attempt to understand the teaching of 
the apostle Paul by genetic study of it, following in the investigation 
as nearly as possible the path which the apostle followed in its devel- 
opment. The general position of Feine is that the evidence points to 
no appreciable Hellenistic influence upon Paul's pre-Christian think- 
ing, and that his Christian thought, both respecting law and in gen- 
eral, is the product of his pharisaic views and of his revolutionary 
experience in conversion. The criticism of Holsten's views, particu- 
larly as concerns the flesh and the spirit, and the morally evil charac- 
ter of the former, is, in the main at least, admirable and just. The 
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discussion of the conversion of Paul, based upon a discriminating 
exegesis of the apostle's own statements concerning it, and setting 
forth with clearness its abrupt and revolutionary character, is almost 
equally so, though we believe it goes too far in denying that Paul felt 
any dissatisfaction with his life until the moment of his conversion. 

On another point we are constrained to more emphatic dissent, 
viz., from Feine's contention that both before and after his conversion 
Paul looked upon the Mosaic law from a purely pharisaic and legal- 
istic point of view, conceiving of it as excluding grace and mercy, the 
difference between his pre-Christian and Christian view being simply 
that, whereas before his conversion he conceived that men could fulfil 
the law's demands, he reached in that experience the firm conviction 
that such fulfilment was impossible. It follows that no salvation was 
possible before Christ came, and this judgment Feine expressly ascribes 
to Paul (p. 92). This interpretation of Paul's doctrine of law, 
defended in an acute and extended exposition of Rom. 1 : 18 — 3:20, 
is, we are persuaded, erroneous. It completely ignores the plain 
testimony of Rom. 3:31 — 4: 25, of which Feine, by the way, takes 
practically no account, but in which Paul contends that faith is the 
doctrine of the Old Testament and was the basis of justification in 
Old Testament times even as later. It is true that Paul recognizes 
the strong legalistic element in the Old Testament (that element 
which for the Pharisee hid everything else from sight, but which even 
he was compelled to qualify by his doctrine of God's favoritism toward 
Israel) and often used the term "law" with reference to it alone; yet in 
his Christian view this was never for Paul the whole of the law, and we 
fall into serious error in interpreting him if we fail to distinguish 
between law in this strict legalistic, pharisaic sense and law as repre- 
senting in the apostle's thought the true meaning of the Old Testa- 
ment. That Paul has nowhere expressly stated this distinction is 
doubtless true, but where has he stated those distinctions which Feine 
himself is compelled to recognize, and where indeed has he ever 
turned lexicographer for his readers ? 

Of Feine's contention that the Greek notion of the flesh had no 
influence on Paul's pre-Christian thinking and the interpretation of 
Rom., chap. 7, by which he sustains it, we have no space to speak 
adequately. His interpretation of the " I" of vss. 7-1 1 as referring to 
the race as existing in Adam is interesting, but not likely to gain gen- 
eral acceptance. For his reference of the "I" of vss. 14-25 (in which 
the verbs are in the present tense instead of in the past as in vss. 7-13) 
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to the believer in Christ, conscious, however, that he is still in a measure 
subject to the power of the flesh by reason of the imperfection of his 
fellowship with Christ, there is possibly more to be said ; though even 
here the arguments by which Feine endeavors to exclude the possi- 
bility of these verses describing or including the experience of a man 
of high-minded moral earnestness seeking righteousness under law are 
characterized, as in his exposition of the term "law," by a rigidity of 
definition unjustified by usage. 

But no dissent from Feine's view on the larger matters of which we 
have spoken, or from his interpretation of specific passages, in many of 
which he seems to us to be more acute than judicious, can prevent our 
recognizing in the volume as a whole the work of an able expositor and 
a valuable contribution to Paul's theology. Only through the adop- 
tion of the genetic method which this book well illustrates is biblical 
theology to accomplish its important task. 



Ernest D. Burton. 



The University of Chicago. 



Die Predigt Jesu vom Reiche Gottes. Von Johannes Weiss. 
Zweite Auflage. Gottingen : Vandenhoeck & Ruprecht, 
1900. Pp. viii + 214. M. 5. 

This second edition reaffirms the positions taken in the pamphlet 
that constituted the first edition (1892 ; pp. 67), but presents a much 
more complete statement of the grounds for them. 

The author's main contention, is that Jesus' conception of the king- 
dom of God was exclusively eschatological. He supposed that the 
kingdom would in no sense begin before the occurrence of the messi- 
anic judgment. 

Weiss recognizes that the synoptic gospels in their present form 
contain some passages that represent Jesus as teaching that the king- 
dom had in a certain sense already begun, and was passing through a 
period of development that would culminate in the messianic judg- 
ment. Some of these passages, for example the parable of the tares, 
Weiss exscinds, regarding them as erroneously ascribed to Jesus by 
the compilers of the gospels. Others he so interprets as to elimi- 
nate from them the teaching they have ordinarily been supposed to 
contain. Still others he explains as hyperbolical utterances in which 
Jesus, in moments of special spiritual exhilaration, spoke of future 
occurrences as though already present. 

Weiss maintains that Jesus' ethical teachings were greatly influenced 



